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SUMMARY. — The worship of Mithra, beside Ahura Mazda the foremost Iranian deity, 
had a special centre in north-western Iran where it had developed special traits of its own.- 
The Median priesthood, the Magians, spread the worship of Mithra over the whole of Asia 
- Minor where it gained a strong footing in the kingdom of Pontus. After the defeat of Mithra- 
dates Eupator the remnants of his armies, founding a state of pirates in Cilicia, propagated 
the cult of Mithra. Wnen Pompeius had crushed the pirates those sold as slaves in the West 
brougbt the worship of the Iranian god to Europe. Here Mithra was worshipped above all 
in the Roman army, an indication of his original military character and of the social back- 
ground of his Iranian worshippers. His cult acquired a great many syncretistic traits but 
it is possible to show that the so-called Mithraic mysteries still preserved their true Iranian 
type. Sacral art, architecture, cult, myth, initiation ceremonies, and organization in all essentials 
demonstrate the original Iranian character of this mystéry-religion of which unfortunately 
our knowledge still is very incomplete owing to a lack of longer texts. Tribute should be paid 
to the memory of the great pioneer in this field of studies, Franz Cumont, who for many years 
lived in Rome and closely followed all archaeological discoveries on Italian and non-Italian 
soil. Among the latter the finds in Dura-Europos, a frontier fortress on the Euphrates, are 
absolutely oustanding and in many regards they have been of first class importance to the 
study of the Iranian background of the Mithraic mysteries. 


1. Mithra was an Indo-Iranian deity who in Iran to some extent had 
changed his character. Originally a representative of the sovereign function he 
had developed above all very prominent warlike qualities. At the same time . 
he also showed some association with the fertility aspect of the godhead ™. 
It is, however, above all as an incarnation of the young Iranian warrior that 
we meet him in the texts ©. It is characteristic that his personality was impos- 
sible to “ digest ” in the reform carried out by Zoroaster. He was not only 
good but also had some affinities with the evil aspects of existence. At any 
rate being a warrior he had in him too much of a soldier’s “ bravery ” to be 
quite in harmony with the spirit of Zoroastrianism. He possessed his own 
myth and ritual system quite independent of Zoroastrian religion. He is 
something of a mediator between good and evil, he has his position in the 
midst of the good and evil, between these two opposite forces. This position 


(1) Cf. WIDENGREN, Hochgoiiglaube im alten Iran, pp. 100 fl; Die Religionen drans, 
p. 15. On Mithra's association with the sovereign function cí. above all DUMÉZIL, Mitra- 
Varuna, pp. 108 f., 137 f. 

(2) Cf. WIDENGREN, Hochgotigiaude, pp. 101 ff. the quotations from Yt. ro. The 
translation should be revised, however. 
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of his is expressed in the calendar in that way that the 7th month and the ` 
16th day are dedicated to him. However, his good aspects dominate, even + 
if he is called a peottys in * De Iside et Osiride ", 46, where it is said that 
Mithras is midway between light. and darkness ®, As to his physical aspect 
his character is above all that of a deity of heaven and light. Originally . 
absolutely distinct from the Sun he nevertheless has a tendency to be merged 
into the essence of the Sun and the New Persian form of his name, meikr, 
denotes the sun (5. 

His worshippers presumably are to be found exlusively in warrior-cir- 
cles. As a warrior he receives the epithet “armstrong”, æyra.bäzu, and this 
name is given to the warriors who are members of a warrior society ‘9. 
Here the background again is Indo-Iranian”. The varrior societies in 
Ancient Iran with their leader, their sdstar, have obviously worshipped above 
all Mithra 9. But Mithra also was the royal god par excellence, the deity 
worshipped by the various dynasties in Western Iran where their members 
received throne-names composed with Mithra, e.g. MiPradata (9. 

Typical of the Iranian religion in the West is the worship of Zurvan, 


_deity of time and destiny, a god of heaven in its time-regulating and fate- 


controlling aspects. Zurvan is the father of the heavenly twins, Ohrmizd and 
Ahriman, who represent the two opposite forces, light and darkness as visible 
representatives of the two conflicting moral powers, good and evil. Mithra 
as we have stated comes in between these two gods, he is the Mediator between 
them. Zurvàn in spite of the fact that he is androgynous has a female consort 
whose name is uncertain but could be read as Xvaëizag ©. At any rate it 
would seem natural to assume behind this figure the well-known female deity 
Anahità. The pantheon of the Iranian Mithra-worshippers in the West-accord- 
ingly would consist of Zurvian, XvaSizag, Ohrmizd, Mithr(a), and Ahriman 
where it calls for notice that Ahriman is a real god, and not only a demon, 
this in spite of the fact that Plutarch calls him а è daimon, and zot, like Obr- 
mizd, a god ©), 


(3) Cf. BENVENISTE, The Persian Religion according to the Chief Greek Texts, pp. 70, 

73, 88 f., 9o, 93; WIDENGREN, Hochgotiglaube, pp. 99 f., 107; Die Religionen Irans, p. 217. 
` (4) Cf. WIDENGREN, Hochgotiglaube, pp..95 ff; Die Religionen Îrans, p. 15. 

(5) Cf. WIDENGREN, Hothgotiglause; pp. 95, 128 f. 

(6) Cf. WIDENGREN, Hochgotigiuabe, pp. 315 f. with. references to Yt. 10:75 and 
Yt. 13:136; Die Religionen Trans, p. 13 n. 39, 24. 

(7) Cf. WIKANDER, Vayu, pp. 109 ff. Е 

(8) Cf. WrDENGREN, Hochgoifglaube, pp. 323, 360 f. It is not said. expressly in the 
text that the sdstar is a Mithra-worshipper, but as the leader of the society of warriors 
he obviously had to worship Mithra, the god of warriors. On sdstar as a political term cf. 


further WIKANDER, ġġ. cit., pp- 90, 126 f. 


(9) Cf. WIDENGREN, Hochgotiglaube, pp. 146-163; Die Religionen Trans, p. 238 f. 


‘For Mithra-names cf. JUSTI, Æanisches Namenbuch, pp. 207 fE 


(10) Cf. WrpENGREN, Díe Religionem Irans, p. 289 with reference to NYBERG, « JA », 
1931; p. 83. Cf. also BENVENISTE, «MO», XXVI (1931-32), p. 183. 2 

(11) Cf. BENVENISTE, Zhe Greek Religion, pp. 40, 72; NYBERG, Die Religionen des 
alten Irans, p. 392; WIDENGREN, Die Religionen Jrans, pp. 215 f. 
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The centre in the cult of this western Mithra-worship was the festival 
MiSrakäna, to be considered an old New. Year festival, for several customs 
associated with the celebration of the New Year's Day are connected with it:, 
gift are distributed, the king is crowned on that day, a meal of solemn character 
is partaken of, the king dances the so-called Persian dance, and gets drunk ©), 
The most important trait of this festival is that the motif of the Dragon- 
slaying appears as connected with this feast. Iranian traditions preserved 
from post-Sassanian times relate that when’ people heard that Faridün 
(< Ora&taona) had gone forth against Aëdahäk (<< A%i Dahäka) and that the 
smith Kävah had expelled this usurper and proclaimed Faridün as sovereign, 
they all rejoiced on that day. ©), 

However, this Faridün is presumably the mythic hero of the Parthian 
warrior societies who also give to the Dragon, AZdahak, a central position 
showing him. to be not only a negative power “2, These traits lead to the 
North-West of Iran. ‘ 


2. Actually Mithra enjoyed a strong worship in’ the north-western parts 
of the Iranian culture-area. Ín western Armenia there was at a place called 
Bagayarit on the upper Euphrates a very important centre for his cult where 
a rich temple was found. This place-name is possessed of some significance 
for it shows that in Armenia Mithra was the god baga, par excellence, the Arme- 
nian Bagayarit being an adaptatiori of the Iranian Bägayadië, '' Worship 
of the God ”, hence Mithra the god, žaga “9, The Magians, the Median 
priesthood, sho had preserved their influence in Parthian times too, propa- 
gated the cult of Mithra all over Asia Minor. This fact is conspicuous from the 
inscription of Farasha in Cappadocia where the speaker says that he was a 
Magian to Mithra. The Greek verb used in this place, pœyebetv, corresponds 
to the Iranian verb yvaffan, to sacrifice, and this fact shows that the activity 


(12) For all this cf. WIDENGREN, Hochgotiglaube, pp. 159-162. 

(13) Cf. al-—Btrtini, Chronology, transl. SACHAU, p. 207; text ed. SACHAU, 222 : 6 ff. 
Tabari, L, p. 205 : 15 ff. says that Faridün (Afridün b. Atfiyan) came to his residence Zrang 
in the month Mihr on the day Mihr, thus at the festival ofMihragan (< MiSrakzna), cf. WIDEN- 
GREN, Hochgotigiaube; pp. 158 f. 

(14) On Faridün as the presumable hero of the Parthian warriors cf. WIKANDER, Der 


, aristhe Mánnérbund, pp. 100 ft. On the role of the Dragon cf. WIDENGREN, Feudalismus 


im alten Iran, ch. I where difer alia references to the following circumstances are given: 
It existed in the Parthian Armenia a worship of the Dragon, called here Vidap, an Iranian 
loanword. In Armenia there was further a princely family who took its name after AZdahak, 
the usual name of the Dragon in Iran (< Ai Dahaka). The masquerade of Faridin Sah- 
nimah is rather strikirig for he tests the courage of his three soris by appearing in the disguise 
of a dragon, According to the epic Jis wu Rmi the Parthian warriors moreover had the 
Dragon (A£daha « A£dahak) as their ideal of heroic fighting. | 

(15) C£. WIDENGREN, Jranisch-semitische Kulturbegegnung, pp. 85 f.; Die Religionen 
trans, p. 223. This interpretation of Bagayari¢ was found by Масуда, Untersuchungen 
aur Geschichte von Erän, l, p. 65. 
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asa Magian was chiefly connected with sacrifices to the gods 69. In Dura- 
Europos Magians in the service of Mithra are both found in ee and 
represented in painting €?. 

Mithra as already indicated, played a ‘considerable role as the protective 
deity of the royal dynasty, e.g. in Commagene and Pontus “®, In the armies 
of Mithradates Eupator Mithra must have possessed quite especially ardent 
worshippers. Тһе state of pirates founded after the breakdown of Mithra- 
dates Eupator with its centre in Cilicia recruited its seamen and soldiers from - 
Mithradates' dispersed armies. These pirates, as we know from Plutarch, 
.Pompeius 24, for the first time propagated in the West the Mithraic mysteries 
(about 67 B.C.) 99. In Cilicia Mithra accordingly was a much worshipped 
deity so that even in a late period (under Gordianus III) the city of Tarsus 
had Mithra represented оп a bronze medal ©’. That this worship of Mithra 
came from such neighbour countries as Commagene, Cappadocia, and Pontus 
stands to feason.. The worship of Mithra has however spread from Asia Minor 
both southwards — Syria, Mesopotamia, Egypt- and northwards—the Donau- 
and Rhine-provinces. But this propagation was not effected in Hellenistic, 
but in Roman times, and not outside, but inside the Roman empire. The only 
exception is Mesopotamia, where in Uruk in Parthian times a Mithraeum 
was. found, obviously possessing cult-reliefs of the bull-slaying god ©". 

From the Iranian high-god Mithra there accordingly was first developed 
in Asia Minor a Hellenistic-Iranian deity, Mithres, and later in the Roman 
empire a Hellenistic-Roman mystery-god Mithras ©”. Liturgical language was 
first Greek and then Latin э). Ви certain fixed formulas stil] testify to the 
Iranian character of the original cultic language. The Roman Mithras is still 
Nabarzes, in Тана insuperabilis, victorious 4. The formula of ae also 


(16} Cf, WIDENGREN, Die Religtonin Trans, p. - with n. 17. 
-(17) Cf. WIDENGREN, Stand und Aufgaben, p. 56; Die Religionen Irans, p. 177, 225. 
(18) Cf. WIDENGREN, Æochgofiglaube, pp. 149 Ё; Die Religionen Irans, pp. 223, 241 f. 
. (19) Cf: WIDENEREN, Die Religionen lrans, p. 224; CUMONT, MMM, I, p. 240; II, ` 
p. 36. i 
(20) CUMONT, MMM, II, p. 189. 
(21) Cf, WIDENGREN, Die Religionen Jrans, p. 229 with a reference to LENZEN, XIV, 
vorläufiger Bericht über die Ausgabungen in Uruk-Warka, pp. 18-20 with Plate 7-8, 45 a: 
. (22) It is certainly meritorious that Wikander made a distinction between the purely 
Iranian high-god Mithra and the Hellenistic and Roman mystery-god Mithres (Mithras), 
cf. Études sur. les mystères dè Mithras, 1. But bis further contention that the mystery-god 
hardly had anything to do with the Iranian deity is unacceptable as I think I have shown 
in Stand und Aufgaben, pp. 90 f. 
(23) CUMONT, Die Mysterien des Mithra, р. 12 has an impossible hypothesis of Aramaic . 
as the special language of the Mithraic mysteries in Asia Minor and this hypothesis was more- 
over repeated in BIDEZ-CUMONT, £s mages hellénisés, 1, p. 35, 89 n. 4, 9t as something 
of an ascertained fact. This hypothesis is without any foundation whatsoever for that the 
bilingual Greck-Aramaic inscriptions in Asia Minor referring to Mithra or Iranian religion in. 
general should prove this hypothesis is a rather astonishing contention. 
| (24) Various explanatiohs of the term Nabarzes, cf. WIDENGREN, De Religionen Fani, 


P. 225 n. I4. 
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in Greek and Latin inscriptions is Nama, 1.6, xama, worship ^9. The name 
` of the god is still Iranian, so his costume too, which we may date to Parthian ` 
times. His magians at Dura were dressed in the same fashion ‘9). 

But for the rest the Iranian elements in cult, myth, and organization. are 
. somewhat obscured, so that a closer analysis is needed in order to discover 
‘ their true Iranian character. The Iranian cult of Mithra as spread in the | 
Mithraic mysteries had ultimately acquired a strong syncretistic type. Their 
Iranian origin may have been forgotten here and there, in spite of the fact. that 
classical writers keep this fact in memory 2, 


3. The Iranian origin of the mysteries actually will disclose. itself on a 
more thorough analysis and this holds true already iti the field of sacral archi- 
tecture as well as sacfal art. The halls for worshipping in the communities, 
mithraéa, imitate natural caves, and for that reason they are also called antrum, 

i specus, spelaeum, . spelunca. Porphyrios gives us some interesting notices on 
the appearance and symbolical significance of the cuit-cave ©9. In Asia 

. Minor there was discovered a cave serving cultic purposes where the con- 
struction and arrangement in general correspond to the mithraic sanctuaries (99). 
Iranian myths as well as the mithraic cultlegend often associate Mithra's 
birth and activity with a cave G9. | 


(25) Cf. WIDENGREN, o. cif., р. 225. 

(26) Cf. WIDENGREN, Some Remarks on Riding Costume and Articles of Dress, pp. 249 
Die Religionen Irans, p. 177- 

(27) Cf. CUMONT, MMM, I, p. 314 with a reference to the designation of the myste- 
ries as Ilspowà puotipia and similar expressions used by the classical authors. 

(28) This interesting text is given here in translation: 

The Persians initiate the mysta by conducting him in mysteries dei the road 
by which souls descend and back again up the road out, calling (the) place a cave. At first, 
as Eubulus says, Zoroaster dedicated to the worship of Mithras, the maker and father of 
all things, @ natural cave among the mountains near to Persis, {a recess) containing plants 
and springs of water, suggesting to him an image of the cavé of the world, that Mithras 
created, while its inner parts, in respect of their symmetrical distances suggested the symbols 
of the elements and climates of the world. After Zoroaster the practice of performing 
thé initiations in grottoes and caves, whether natural or constructed, became general also 
` among others. With Mithras the mixing vessel is put instead of the spring of water. 
PORPHYRIOS, De antro nympharum, Ch, 6, 17 f. 


First of all we should observe that Zoroaster here is said to be the originator of the 
Mithraic mysteries and for this reason Zoroaster may be assumed to be one of the two Magians 
depicted in the Dura mithraeum (cf. Report, p. 110 f.; Plate‘ XVI-XVII). This cave 
is possessed of a symbolical meaning because, it indicates the world. Initiation takes 
place in the cave as a symbol of the road by which the souls descend and ascend back ` 
again. Itis expressly said. that the “ Persians” carry out their initiation in this way (cf. 
above). 

(29) Cf. WIDENGREN, 2rarisch-semitische Kulturbegegnung i in parthischtr Zeit, рр. 110 Ё. 
Beigabe ПІ. 

(30) Cf. for Mithra’s birth CUMONT, MMM, I, p. 159 D. 3 where relevant passages 
from the Greek and Latin texts are quoted. This should be supplemented with Ch. VII in 
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The traditional construction includes the following rooms: & first one 
entered, passing a portico, porticus, into a hall, open in the front, pronaos, 
which at the backside had a connection with a much smaller hall, serving as 
a sacristany, apparatorium. Either in the Pronaos or in the sacristany a stair- 
case led down to the real sanctuary, : crypta. This erypta had a vaulted roof 
and was divided. into three parts: one central room reserved for the officia- 
ting cult-personnel, and two banks along the sides of the crypta, reserved for 
the initiated present. The background of the temple-room was occupied by 
an elevated Apsis, called exedra, where the central space of the wall generally 
was occupied by a relief (or a painting in some rare cases) of the bull-killing 
Mithra. All round this picture there went in a half-circle representations from 
the life of Mithra, either in relief or in painting. In the so-called middle and 
third mithraeums in Dura the vaulted ceiling was painted with stars while the 
Arch, going above the Apsis with the bull-slaying Mithra, was decorated with 
the Zodiacal signs in painting 6%. The whole mithraeum most probably got 
its light only from candles—which must have exercised a suggestive effect on | 
the participants of the service. 

The sacral art is obviously inspired from Iranian traditions. Considering 
the representations of the deity, as it meets us in relief or in wall-painting 
or sculpture, we may distinguish between two main types which again show 
smaller variants: I. the bull-killing Mithra, who is the much more common 
type. 2. the riding Mithra, either depicted as a mounted archer on horseback 
or as riding on a bull G2. "Тһе general, so to speak '' canonic " type of the 
bull-slaying, divine hero quite probably was created in Asia Minor where 
on the coins we find the deer-killing ‘‘ Persian’ Artemis in much the same 
position. Behind her we have to see the true Iranian goddess Anahita 6), 
Still in Sassanian ‘times silver dishes occasionally show exactly the same type 
of a deer-killing position, though here it is the king who is the huntsman 65). 
There has evidently existed an autochthone Iranian artistic tradition in this 
field and for this reason the earlier hypothesis of an influence from Greek repre- 


WIDENGREN, of. cif., pp. 68-86 where the cave as the Iranian saviour’s place of birth was 
especially investigated. 

(31) Cf. the clear description in CUMONT, Die My sterien des Майға, рр. 156-159; 
. MMM, 1; рр. 54-66. 

(32) Cf. The Excavations a£ Dura-Eurofos. Preliminary Report of. the Seventh and Bighth 
Seasons af Work, pp. 90 f., 102., 110. 

(33) The typology of the buli-killing Mithra was elaborated by LE Roy Camron, 
¢ Berytus2, XI (1954), pp. I-6o. 

For Mithra the mounted huntsman cf. Preliminary Report, pp. 112-115. 

Here it is pointed out that Mithra appears as a god on horseback on coins òf Trapezus, 
with a reference to CUMONT, MMM, Il, p. 190. 

(34) Cf. HEAD, Catalogue of Greek Coins British Museum, Lydia, p. 102, ¢ Artemis 
Persica, in short chiton, with one knee on back of stag, which she pulls down by the horns ». 
IMHOOF-BLUMER, Revue Suisse numismatigue 1895, p. 311. and Pl. I 3. 

(35) Cf. Palais Royal, Sept mille ans d'art en fran., Pl, KC. 1 


sentations.of Nike appears little convincing °°), There is an interesting variant 
where the bull is seen in full run while Mithra deals him the death-blow. For. 


‘this type an Iranian origin was already hypothetically assumed (8), ° The 


relief-picture found in Uruk exhibits this very type G9. 

The Parthian dress reveals the home-land of the god. But in Ostia there has 
been excavated a-cult-statue sculptured by the Greek artist Kriton (begin. 2 nd. 
Cent. A.D.) who has conceived Mithras as a Greek hero and where therefore 
the original Iranian character has completely, disappeared 69. But this type 


, of cult-statues is rare «9, 


The pictures of the riding Mithras always show a strong lranian spirit 
and are to be looked upon as true representatives of the Parthian art in its 
western development. Among the Iranian peoples of South Russia, Scythians 
and Sarmathians, the type of the riding highgod was well established too, and 
for that reason this type in itself is presumably older than Parthian times 4, 
To the eastern Iran and the Parthians takes us the type of Mithra riding on 
a bull. .The Parthian hero Faridün is riding a white bull 4^2, In India Siva 
also has a white bull as his mount 42. Because Siva has inherited the po- 
sition of Indra who has many traits in common with the Iranian Mithra we 
may assume an Indo-Iranian heritage on this point (#. It is no surprise 
then, to find that in the fine wall-paintings of S. M. Capua Vetere and Palazzo 
Barberini. Mithra slays a white bull. 43. Probably the artistic traditions in 


'(36) Cf. for the hypothesis of Nike as the pattern in this case SAXL, Mithras, pp. 11 f. 
and already CUMONT, MMM, i. рр. 179 f. 

(37) LE Roy CAMPBELL, of. cit, p.. 7 f., 30, 43. 

(38) Cf. LENZEN, of. cit., Pl. 45a. 

(39) Cf. VERMASEREN, Corpus, J, Pl. 695. BECATTI, Scavi di Ostia, 11, І Миғгі, РІ, 
IV 1-2; “Тһе young god, oniy clad in a short tunica, which covers half of his chest, grasps 
the bull with left hand underneath his mouth and triumphantly raises the right hand with 
the dagger ", Corpus, :\, p. 119. 

(40) VERMASEREN, op.’ cét., p. T19 characterizes this representation as “ very. ex- 
ceptional". It is difficult to say whether it is unique or not. but CUMONT, «CRAIB s, 
1945, p. 414 regarded it as quite unique. Cf. now VERMASEREN, The Excavations in the 
Mithraeum of the Church of Santa Prisca in Rome, p. 130. 

{41) Not only we possess representations from South Russia showing the god as 
a horséman in a scene of investiture, cf. WIDENGREN, Kiding Costume, p. 229, fig. 3, p. .233, 
with a reference to ROSTOVIZEFF, «RAA », 7 (1931—32),, Pl. L'XII'a, but we also have several 
representations on coins from Pontus showing a mounted god, presumably to be identified 


. with Mithra, cf. IMHOOF-BLUMER, Orientalische Miinzeit, р. 583; WROTH, Catalogue of Greek 


à 


Coins, Brit. Mus., Pontus, p. 40, No. 3-5. 

(42) Cf. WIDENGREN, Hochgottglaube, p. 362 with a. se to Al- Birünt, Chrozo- 
Jogy, p. 226 : 16; Transl. pp. 212 f. The bull is of light, has two golden horns and silver feet. 

(43) Cf. GONDA, Die Religionen Indiens; l, p. 257, on the bul Nandi. 

(44) Siva is the successor of Rudra who must be, a god of the same character as 
Indra, having the Marut, the following of Indra, as his followers. 

For the correspondence between Indra and Mithra cf. DUMÉZIL, Mitra- Varuna, p. 138. 

(45) For S. M. Capua Vetere cf. «Notizie degli Scavis, 1924, Pl. XVII, and for Palazzo 
Barberini cf. VERMASEREN, Corfus, I, Pl 112; ANNIBALDI, BCR, LXXI (1943-45), 


PP. 97 fi, fig. 3. 
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the Mithraic mysteries in this case too have preserved ancient dedica tra- 
ditions. 
Certain other details in the mithraic art also betray an Iranian influence. . 
On the reliefs we usually find associated with the bull-slaying Mithra both 
a scorpion and a snake ‘9, Both these animals are seen on the cult-reliefs 
from Hatra in Northern Mesopotamia where we also meet with the Ahrima- 
nian amd Mithraic animal, the wolf, as a sacral animal ^2. In other cases it 
is impossible to. trace the inocographic motif back to Iranian art, but instead 
-it plays a- certain role in Mithraic or other types of Iranian religion. The torches 
: carried on the reliefs or paintings by the Cautes and Cautopates remind us 
of the fact that Lucian in his Menippos, 7, describes the purification of the ini- 
tiated as carried out by means of a torch “®, This general observation holds . 
true of the pictures of the cult-legend or the initiation ceremonies 9). Weare 
probably not far from the truth if we.say that Hellenistic art was more responsi- 
ble for the artistic form, Iranian art for content and ethnographic details, ' 
We should, however, not forget that Mithraic pictorial representations in 
parts. of the Roman Empire, e.g. Syria and Mesopotamia also from the sty-- 
listic point of view are markedly “ oriental’ and show a definite Parthian 
character, especially in Dura as was already indicated. ! 


(46) Се. Сомомт, МММ, І, р. 189. | 
(47) Cf. WIDENGREN, Kulturbegegnung, p. 23 with n. 83. 


(48) Cfr. the text quoted below. Lucian says: Once it seemed to me... that (Me. 


nippos) went to. Babylon to make a request of one of the Magians, the disciples and 
successors of Zoroaster, and I learnt that they: by means of certain formulas -and initiations 
both open the gates of Hades and conduct down unharmed whomsoever ‘they would and 
bring them up back again. I therefore thought it best to obtain from one of them the 
descent... So I rose to my feet and. with all speed made straight for Babylon. Having 
arrived there I met a certain wise man of the Khaldgeans, divinely mastering his art, with 
grey hair and an exceedingly dignified beard growing long, the name of whom was Mithro- 
barzanes, Having asked: and begged him I achieved from him with toil and trouble, in 
return for whatsoever reward he wanted, that he would lead me the way down, 

The man then, first for twenty-nine days took me along, starting with the new moon, 
and led me down to the Euphrates at dawn and purified me, addressing the rising sun in a long 
speech which I did not hear too well, for he uttered it like the inferior heralds at the games 
in a glib and unintelligible fashion. But he seemed to be invoking certain daemons. After 
this incantation he would spit in my face three times and then go back looking at none of the 
meeting. е 

© The food we had was fruit, and the drink milk, and honey mixed, and the water of the 
Khoaspes, the bed being in the open air on the grass. When he had had enough of the pre- 
paration by diet, he conducted me about midnight to the Tigris river and cleansed and wiped 
and purified me with a pine-torch and a squill and a great many other things, at the same 
time murmuring this incantation. Next, when he had made me altogether a Magian, and. 
walking around in order that I might not be hurt by the phantoms he led me back home, as 
I was, asking (him) questions, and the rest of the time we were occupied with a voyage. 

He himself had put on a kind of a Magian’s robe, very much like the Median robe, 
and carrying these things he fitted me out with them, i.e. the cap and the lion-skin and more- 
over the lyre, and orderéd me, if anyone asked my name, not to answer Seni +, but 
Heracles. or Odysseus ox Orpheus. 

(49) C£. below p. 444 for the cult-legend and р. 447 ff. for the initiation ceremonies. 
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4. We still know rather little about the myth and the doctrine of the 
mysteries. As to the doctrine, howevet, it is comparatively easy to reconstruct 
the pantheon. On the top of it we find the god of eternity who is given 
various names, Aion -» Saeculum, or Kronos -» Saturnus. Behind these 
designations stands the Iranian god of Time and destiny, Zurvàn. The form 
' his cult-image has assumed testífies, however, to highly syncretistic influences. 
Nevertheless his character has preserved the decisive features of the Iranian 
deity: he has created everything, he is the lord of the four elements, he creates 
and destroys all things and therefore he is to be looked upon as identic with 
destiny. His image is a curious mixture as already indicated. It is always 
provided with a lion's head and the whole figure is winged. A snake winds 
round the figure in several circles. These syncretistic traits have led to a great. . 
` uncertainty concerning the identity of this deity G9. After it had been taken 
for granted during a long time that it really was Aion—Saeculum—Zur- 
van 5? the proposal was put forward that this figure depicts no other person 
than Pluton-Areimanios (-Ahriman) 69. The arguments for this rather astoni- 
shing identification may be.summed up as follows: (53) 


(1) No text or monument represents Zurvän in such a way. 

‘ (2) If Zurvan had been the highest god of the mysteries why has his 
name not been preserved in the West like that of Mithra? 

(3) Zervanism is characterized’ as astrological fatalism, not as an ethical 
religion of salvation. The lion-headed god is an evil and ugly god. In all cases 
. where a control is possible his statue was erected outside the adyton. 


There are, however, several counter-arguments to be adduced against the 
proposed identification 69. 

(x) The first arguments doesn’t really carry much weight because we 
possess neither all texts nor all monuments, On the contrary we actually 
possess very little. How much could we say about the myths hadn’t Christian 
polemics in some cases saved the most important information? 

(2) The second argument isn't much stronger. Why do we of divine 
names possess only Mithra and Ahriman (52? And why not the names of other 
deities, in spite of the fact that at least in some cases they are of Iranian 
origin? 

` (3) Leaving aside the character of Zervanism it must be emphasized 
` that the lion-headed god isn't always and in all places an evil and ugly deity. 


(50) A discussion is found in WIDENGREN, Jie Religionen lrans, pp. 230-232. 

(53) C£. CUMONT, MMM, L, pp. 74 ff. This identification was ея among others 
also by VERMASEREN, Corpus. 

(52) Cf. DUCHESNE-GUILLEMIN, VUMEN 11/1955, рр. 190-165. - 

(53) Cf. WIDENGREN, of. cii., p. 231 where a summary of the arguments is given. 

(54) Cf. WIDENGREN, dd. cif., p. 231. 

(55) Why it should be concluded from this fact that it a prior: must be Probable that 
Ahriman is the name of the lion-headed deity, ZARHNER, BSOAS, XVI/1954, p. 602 is rather 
difficult to understand. 


Quaderno N° 76 ` І = | 29. 
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It has been rightly observed that some monuments e.g. those in Modena, 
Merida and Castel Gandolfo create another impression 559, This last objection 
has accordingly forced the originator of the said hypothesis.to lance a new 
proposal built on a series of doubtful identifications, above all an ideritifi- 
cation of Mithra with Sarapis, which is however completely without any basis 
in the mysteries (7, On the contrary, in the very few cases where the worship _ 
of Sarapis is attested he appears absolutely as an independent deity ©®. It 
should further be observed to the assertion that the lion-headed character of 
the god in question marks him as en eof] deity that this assertion is rather 
peculiar because in the Mithraic mysteries the initiated who has attained to 
the higher initiation is called lion, Zee; How could it be possible to give such 
a name to the more perfect initiated who had to fight against the evil, if “ lion ” 
could signify this evil power? Until new arguments are presented the old expla- 
nation that the lion-headed deity is the Aion-Saeculum can certainly be upheld. 
Actually some details clearly point to the celestial-cosmic character of this 
deity, so the key of heaven which he holds in his right hand sometimes in 
both hands 69 the signs of the zodiac which are found on his body ©, as 
well as the globe on which he is standing 6). His celestial character is also 
stressed by the fact that he sometimes is depicted in the centre of the zodiacal 
signs ©“, His sovereignty is expressed by means of the sceptre he often holds 
in his left hand ©. There can be no doubt about the fact that we have before 
us a deity of heaven, time, and sovereignty. This fits in excellently with 
Zurvàn. | І 
The mysteries place immediately below this highest deity. Jupiter—as 
far as we can see—obviously to be identified with the Iranian Ohrmazd 69, 
and Pluto who in some cases has preserved his true Iranian name Arimanius 
(Ahriman) (9. 'The hypothesis that the Mithraic Juno. is identic with Anā- 
hità (or Aramati according to the Zoroastrian tradition) would seem to meet : 
with no difficulties , Likewise Neptun could be equalled with Apam Napat, 
even if this identification remains uncertain 862. On the whole it is not always 
possible to identify the deities of the Mithraic pantheon with certain Iranian 


(56) Cf. BOYCE, BSOAS XIX/1957, p. 316. 

(57) Cf. DUCHESNE-GUILLEMIN, La Nouvelle Cito X/1958-60, pp. I-8. 

(58) Cf. WIDENGREN, of. ci., p. 231 f. with n. 49. . i 

(59) Cf. VERMASEREN, Corpus, Pl. 29 a-b, 36, 40, 85, 86, 144, 157, 188, 230; MMM, 
II, 196 f. Fig. 21, 236 f. No. 75, 392. Fig. 310, and cf. furthermore p. 102 (Mon. 168). 

(60) Cf. VERMASEREN, Corpus, 153, 227. : ‘ \ 

(61) Cf. VERMASEREN, Corus, 152, 153, 157. | 

(62) Cf. VERMASEREN, Corgus, PL. 112 with description p. 169. 

(63) Cf. VERMASEREN, Corpus, PL 85, 152, 188, 197. 

(64) Cf. CUMoNT, MMM, T, p. 137; Dié Mysterien des Mithra, p. 99. 

(65) Cf. CUMONT, MMM, Y, pp. 138 £.; Die Mysterien des Mithra, pp- 100 f, 

(66) Сомоһт, MMM, I, pp. 137 f. and Die Mysterien, p. 99 thinks of Spenta Armaitt, 
But this is a Zoroastrian goddess and it would be more natural te assume in the first pisce 
that Anáhità was the Iranian goddess behind Juno. 

(67) Cf. CUMONT, MALM, 1; p. 142; Die Mysterien des Mithra, p. 99- 


` Avesta, i.e. SraoSa and Ragnu, or even that they are only two aspects of Mithra | 


deities, especially because we know rather incompletely the Iranian milieu 
from which the mysteries took their origin. But we have already indicated 
that it must be sought in north-western Iran where nothing bids us to assume 
a Zoroastrian type as the dominant religion 69. For this reason it remains 
rather uncertain whether we are entitled to identify Mars with Sahrévar, 
Vulcanus with Atar, Bacchus with Haoma and Hercules with Artagn 69), 
For this last identification speaks, however, the fact that it is found on the 
funerary monuments left in Commagene by king Antiochos 7. And his was 
by no means a Zoroastrian religion ~,, It also seems quite sure that Fortuna- 
Tyche is the same figure as the Iranian Xvarnah 9%, 

Two enigmatic figures in the mysteries are the ‘so-called Dadophoroi, 
the torch-bearers, called Cautes and Cautopates (3). It has been suggested 
—with reason—that they represent the two constant companions of Mithra in 


himself“), As for their names it has not been possible as yet to find a satis- 


factory solution of the enigma offered by these two mysterious names though 


it would seem quite clear that the names.are Iranian. 

The Mithraic art shows that in the mysteries the four elements were 
deified 09 They are in various ways given a symbolic representation, e.g. 
the fire by means of a lion, the water by means of a bowl, and the earth by 
means of a snàke (9, The four winds very often appear represented on the 
monuments where they play a prominent role 7), 

Astrology and planet-worship, already prominent on Iranian soil in the 
Zérvanite religion, have a central place in the mysteries where they, however, 
have received a strong Mesopotamian influence 09, The different grades of 


initiation were seven, exactly as the number of the planets, and every stage 


of initiation was under the protection of a special planet 7), Besides the pla- 


(68) Cf. CUMONT, MMM, 1, pp. 5-11 where CUMONT shows himself well aware of the 
fact that the Mithraic mysteries derive. from another type of Iranian religion than Zoroa- 


_ Strianism. 6 


(69) Cumont is rather optimistic about the possibilities to identify the Mithraic deities 
with more or less corresponding. Iranian deities. He constantly, however, refers to Zoroa- 
strian deities in spite of his insight into the true nature of Mithraic religion, cf. above n. 68. 
For the identifications proposed and other still cf. MMM, I, pp. 143 ff. and Die Myszerien 
des Mithra, pp. 96 ff. 

(70) Cf. the inscription of Nimrud Dagh line 45, OGZ, 383. 

(71) Cf. WIDENGREN, Die Religionen lrans, p. 219. 

(72) Cf. CUMONT, MMM, I, p. 285; Dis Mysterien des Mithra, p. 85. 

(73) Cf. MMM, I, pp. 203 ff. 

(74) Cf. ZAEHNER, ¢ BSOAS », 1955, pp. 243 ff.;. HARTMAN, ¢ OrSuec *, V (1956), p. 76 


| and before IV (1955) pp. 34 ff. 


(75) Cf. CUMONT, MMM, 1, pp. 103 ff; Die Mysterien, pp. 102-106. 

(76) Cf. CUMONT, MMM, I, pp. 101-103; Die Mysterien, pp. 104 f. 

(77) Cf. CUMONT, MMM, 1, pp. 94 ff.; Die Mysterien, p. 104. 

(78) C£. CUMONT, MMM, I, pp- 109-120; Die Mysterien, pp. 107-114. 

(79) Cf. CUMONT, «СЕЛІВ», 1945, рр. es f; FERRUA, ZI mitreo sotto la.chiesa di Santa 
Prisca, pp. 72-78. - i 
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nets the zodiac (as indicated) was the object of much worship and in the 
‘.Mithraic sanctuaries the twelve signs of the zodiac were represented in tradi- 
tional form ©), 
. . With this astral religion the eschatology of the mysteries is closely asso- 
ciated, but it is still difficult to distinguish between the special doctrines of the 
mysteries and the general astral eschatology of the time. However, that Mithras 
wás thought of as a psychopompus would seem to be quite clear from his 
identification with Hermes-Mercurius 9? as well as from the orations of the 
Emperor Julian ©. Mithra is the guide of souls, the &egemón. Asin the 
Iranian religion the immortality of the soul.in the highest astral sphere (83) 
in an illogical way is coupled with the dogma of the bodily resurrection ©”. 
We are on the whole on safer ground when we try to reconstruct the cult- . 
myth itself. According to the ‘ legend ” of the mysteries Mithras was born 
from a rock, petra genetrix giving life to him. He is-therefore de petra natus. 
Nevertheless he had a father, for ‘the fables" related that he was born ve 
in terra de solo aestu libidinis, Hieronymus, Pl. XXIII 219 where we, after 
all, have to'presume that this Zi2iZo had a possessor 69. We also know that 
Mithra was born at the shore of the river Araxes, Ps. Plutarch, De fluviis 
23 § 4 (where, however, a confusion is found in so far that this story is attri- 
` buted to a son of Mithras), that his father hated women and therefore threw 
his.sperm on a rock which afterwards was pregnant 99, These details are not 
ag the great pioneer in Mithraic studies assumed “ de pure fantaisie ”’, on the 
contrary they are part of a birth myth attested among the Ossetians in Cau- 
casus 6? and have already in the Khurritic “ Epic of Kumarbi " an unmis- 
takable association 99. The localization of this scene of Mithra’s birth to 
the shore of Araxes in Armenia confirms our presumption that north-western 
Iran and Armenia was the homeland of Mithraic mysteries. Also the shep- 


. 


(80) Cf. CUMONT, A/4/M, I, pp. 109-114; BECATTI, Scavi di Ostia, Il, I Mitre, pp. 51, 98. 

(81) Cf. CUMONT, MMM, I, pp. 144 f.: the inscription of Nimrud Dagh: Ml@pou "HAou 
"Eeuob, line 55. OGZ, 383. 

(82) CË. CUMONT, MMM, I. p: 310; IH, p. 19 Julian, Fragm. b — Convivium, p. 336 C: 
Eol Bé, трі huss Aya 6 "Epic, 868oncx rbv marépa Midpay énvywivar. où S'adroë rüv évroAGv 
Eyou, metcua хой бороу dapxry Ciivee ve aexuci mxouoxcodlov, xal fhe av avOiv8e driva 
Зір, рет тўс Фүо84с Әлібос %үсибуе Osbv sÓuevi кабиттдб сеолусф,. 

(83) Cf. WiDENGREN, Die Religionen Irans, Namen- und Sachregister, t Himmel- 
fahrt der Seele s CUMONT, MMM, I, p. 38; Origines, Contra Celsum, VI, 22, quoted 
МММ, П, р. з1. | 

(84) C£. WIDENGREN, of. céf., p. 105, 267, 326; CUMONT, МММ, 1, р. 188; TERTULLIAN, 
De praescriptione haeréticorum, 40: imaginem resurrectionis inducit, quoted MMM, I p. 51. 

(85) The importance of this passage was not seen by CUMONT, MMM, 1, pp. 159 ff. 
where he treats of the birth of Mithras. However, he quoted the passage in question in his 
monumental work, II, p. 19. 

(86) Cf. CuMonr, MMM, I, p. 162 where he rightly contends that the detail that the 
god was born at the shore.of the river must-be correct. The text is quoted 144M, IT, P. 36. 

(87) Cf. DuMÉZIL, Ligéndes sur Jes Nartes, pp. 192 f. 

(88) Cf. GiTERBOCK, Kumarbi; The Song of Ullikummi, « JCS s, 6 (1952); CUMONT, 
MMM, 1, P- 169 had drawn the attention to the much later ue of Agdistis.. : 
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herds who are seen on Mithraic reliefs in connection with the birth-scene 
possess their correspondence in Ossetic tales and Iranian salvation legends, . 
and indicate, likewise -a petite origin of the stories about Mithra's 
birth (69). ` 

Other notices on the birth of the Saviour in a cave, chiefly fund in 
Syriac-Christian literature indicate clearly the Iranian myth about the. birth 
of a heavenly god of light in a pillar of light, coming down from heaven, as 
well as the idea of the splendent star appearing above this pillar of light, 
Chronicle of Zuqnin, Opus imperf. in Matth ©., i 
_ This is the birth of Mithra as “the Great King”, rex magnus, who 
introduces the period of happiness in the world's history (9D, It is the first 

type of birth-legend that presumably acquired a normative position in the 
Mithraic mysteries 99. In Armenia, however, it was thought that Mithra 
was incarnated on earth by being born through an а woman, Elise Var- 
dapet, ed. 1861, p. 48 f 3), 

In his life on РЫК Mithra, assisted by his companion So/, accomplished 
as his great deed the killing of the bull which is the central theme of the cult- 
“reliefs 69, From the body of the dead bull all kinds of plants, useful to 
mankind, sprouted forth 99, 

Associated with this deed js another, rather curious trait in 1 the cult-legend, 
vis. Mithra as the doukidpos theds, the god who stole the bull. Mithra is some- 
times depicted as transporting the bull-it is usually said exo the cave where 
the slaying of the bull took place 99, This interpretation is somewhat doubtful 
because preserved fragments of an Indo-Iranian myth demonstrate that the 
deity brought some cows ew of the cave, carrying them from thére. What 
is essential to our theme is the fact that there is an Indo-Iranian myth about 
the young hero-god—in Iran Mithra—, the bull and the cows 7). Of this myth 
a piece would seem to have survived among the North Iranian tribes of Cau- 


. (89) For the Mithraic shepherds cf. CUMONT, MA£M, I, p. 162. The acclamation of 
the shepherds recurs in the Zoroaster-legend Dénkart VII 1, 56-58. 

(90) Cf. WIDENGREN, Jrantsch—semitische Kulturbegegnung, pp. 66—68, 72. 

(91) Cf. WIDENGREN, of. ciz., p. 67; Die Religionen Irans, pp. 200, 208. 

(92) Ip the Mithraic mysteries it would seem to be impossible to find any traces of the 
other birth-legend which on the whole has played a more important role in Iranian culture 
and religion. 

(93) Cf. CUMONT, MMM, 1, p. 161 who alsa refers to Eznik cf. further WIDENGREN, 
Die Religionen Irans, p. 209; Kulturbegegnung, p. 78 with n. 267. 

(94) For this. motif cf. Cumont, MALM, І, pp. 179 Ё. апд for the various types of artistic 
representation LE Roy CAMPBELL, of. cit. (above p. 438 n. 33). 

(95) For this motif cf. MMM, 1, pp. 186 f. Both themes derive frori Iran as stated by 
CUMONT, of. cif., pp. 186-188,\ 

(96) For the &ou£idfos theós.cf. CUMONT, MAMM, L, p. 171 with n. 7, and for a fine 
sculpture representing Mithra as carrying the bull on his shoulders see VERMASEREN, Corpus, 
fig. 28 (= SAXL, of. cit., fig. 193) with references p. 74, No. 77. 

(97) Cf. WIDENGREN, Diz Religionen Irans, pp: 46 f., 228 f.‘Possibly he first pulled 
out the bull from his refuge, and Z&es carried it to the cave. | 
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€asus, thus again the same hint at' a northern origin of the Mithra wor- 
ship (98), 


5. Unfortunately we do not know whether, or how far the cult légend 
was enacted in. a mimic-dramatic form. Thanks.to Christian authors, howe- 
ver { (99), as well as some monuments 6^) we know that there were holy perfor- 
mances where the participants appeared in animal masks. And one impor- 
tant text, Lampridius, Commodus 9, shows that the fight against the Dragon 
was performed as a cult-drama tro), 

For the rest the illuminated Apsis with its s cult-reliefs and paintings must 
have illustrated the life and activity of Mithra and especially his great deed, 
the slaying of the bull ©, 

Because of the attacks of the church fathers we know something of the 
so-called sacraments of Mithracism, baptism and communion. Baptism 
seemingly had.a rather complex significance and did not only liberate from 
moral evils, Tertullian, De praescr. haeret. 40 e. It presumably introduced 
the neophyte into a new existence and in a way gave to him a new life. 
Hé was not the old man, but now an altogether new individual, Lucian, 
Menippos 7 6*9. With baptism special fire-rites were connected as a kind of seal- 
ing, confirmatio, by means of which the soldiers of Mithra were signed on their 
front, Tertullian 75, 6*2. Or the neophyte was purified with a burning torch G9, 

These fire-ceremonies may be seen in connection with certain Iranian 
mythic conceptions and ritual customs. The passing through a fire may have 
played in Iran the role of an initiation ritual and corresponds on the cosmic 
plane with the passing away, but also renewal of:the world in fire 7, Pro- 


(98) Cf. CUMONT, € JRS», 27 (1937), рр. 63-71. CUMONT actually already in MMM, I, 
p- 171 n. 7 (where he gave some valuable references) was near a solution. 

(99) Ps. Augustin, Quaest, vet. et novi test.: alii autem sicut aves alas fercutiunt vocem 
córacis imilanies, alii vero leonum more fremunt, also MMM, II, p. 8. 

(100) The monument of Konjica is quite instructive, cf. CUMONT, MMM, 1, P. 175 
fig. 10, 315. Both text and monument thus indicate that the grades of raven and lion appeared 
in animal masks. But the other grades too appeared in their fixed ritual costumes as we 

' know above all from the wall-paintings of S, Prisca. ' 

(тоз) Text: clava non solum leones in veste muliebri et pelle leonina sed etiam homines 
multos adflixit; debiles pedibus ef eos qui ambulare non possenti in gigantum modum for- 
matii, ita uta genibus de pannis et linteis quasi dracones degererentur, eosdemque sagittis confecit. 
Sacra Mithriaca homicidio vero folluit cum illic aliquid ad speciem timoris vel dici vel fingi 
soleat, also MMM, II, p. 21. 

(102) This is the assumption of CUMONT, MMM, I, p. 322; Die Mysterien des Mithra, 
PP. 149 f. 

(103) Text: expiationem delictorum de lavacro repromitiit, also МИМ, П, р. 51. . 

(104) Here the following passage is of some importance: “‘ (he) ordered me, if anyone 
asked my name, not to answer ‘Menippos’, but Heracles or Odysseus or Orpheus ”’. 

(105) Text: Mithra signat illic in frontibus milites suos; also MMM, YI, p. 5i. 

(106) Cf. the text in n. 48 from Lucian, Menippos. 

(107) The scanty miaterial at hand for an analysis of Iranian. fire-rites has not yet 
been collected and properly sifted. For the close association between fire and water cf. 
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bably the Mithraic mysteries have taught that water and fire played the same 
decisive role in the life of the world, the macrocosm, as in that of individual 
man, the microcosm 699, 

We may assume that communion followed baptism. The communion 
was a repetition and imitation of the holy meal once celebrated by Mithra and 
Sol when Mithra had killed the bull, and was composed of bread and water. 
At this meal the mystae were served by one mysta belonging to the grade of 
the corax 9*9. To the elements bread and water, over which the celebrating 
priest pronounced some holy formulas before handing them over to the 
mysta ©, for certain grades honey was added, and perhaps also wine, in 
‘correspondence with water, honey-mead, and milk as the drinks of the three- 
functional Iranian society. The man to be initiated into the cult of Mithra 
as it was practised in Mesopotamia drank milk, honey-mead, and water and 
for that reason probably was looked upon as initiated into the three classes of 
society, catrying on the royal traditions; for the king in Iran was the repre- 
sentative of the three classes in his quality of being “ the Perfect Man "' 672, 

In this case the Mithraic meal carries on an Iranian tradition as it is 
attested from “the meals of the Magians” in Armenia ©, 

For the rest we know little about the ideas associated with communion, 
but the Church fathers have attacked in a most violent manner the Mithraic 
sacraments as the Devil’s imitation of corresponding Christian rites. We 
must therefore. assume that they sensed their great likeness to the Christian 
sacraments (#3), 

We know more about the initiation ceremonies. “Ads at the age of 
seven years a boy could be accepted for the lowest grade as we learn from 
the career of Ps. Cyprian 09:90, In this case we still discern a ‘heritage of the 
Social institutions of ancient Persia where the boys at the age of 5-7 years 


WIDENGREN, Die Religionen Irans, pp. 34, 123 f., 175. ‘The death of al-Muganna‘ is signi- 
ficant, p. 354. 

(108) For the correspondence between macrocosm and microcosm cf. WINDENGREN, 
Jranische Geisteswel?, p. 5o where Bundahién Ch. XXVIII is given in a German transl. 

(109) Cf. above p. 440 n. 48. 

(110) Cf. Justin, Apology, I, 66: ém yap Bptog unl worhproy 88атос Bera čv tai 
тоб рлюрбюо тећетаїс рет ЁнАбуоу тубу 4 entotaots 4 patety Sivacd_e, Cf. for theses for-. 
raulas also CUMONT, MMM, I, p. 320 (and for the text II, p. 20). 

І (111) Cf. the text in LUCIAN, Menippos (above, p. 440, n. 48) and WIDENGREN, Die 
Religionen Frans, p. 31. 

(112) Cf. CUMONT, MMA, 1, p. 320, n. 6 with a reference to DARMESTETER, «ZA», 
I, pp. LXV, LXXVIII, LXXVIII ff., XCII. CUMONT, of, ci#., p. 320. 0. 8 appropriately refers t6 
PLINIUS, XXX 1,6: magicis cenis eum inttiaverat, said of Nero. whom the Armenian king 
Tiridates (of Parthian descent) had initiated into the doctrines of the Magians. 

(113) For this reason we may be entitled to call them “ sacraments ” though this expres- 
sion may of course on the other hand evoke some wrong associations. The proper term ‘is 
difficult to find because of our lack of information. | 

(114) BILABEL-GROHMAN, Griechische, koptische und arabische Teste z. Religion und 
relig. Lit. in Ägyptens Spätzeit, p. 66 text, 161 transl. Text: pumBele En vimos thv toù Spd- 
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(but preferably 7) were. sent away from the care of their mothers and left 
to their tutors 5), 

We also know of the initiatory rites that iine weré connected with 
hard trials, something quite natural for a religion of soldiers and easy to 
explain against the social-military background of the original worshippers, 
as we tried to show here. | 

The neophyte who wanted an initiation into the grade of a miles, soldier, 
had a crown given to him on a sword. This crown he had to refuse, saying 
Mithra were his only crown, Tertullian, De Corona XV ©&®, Exactly as the 
ceremony by which the recruits were registered in the Roman army this initi- 
ation was called sacramentum, and the initiated were considered as a cohors 
religionis, the worship of the god, however, as a sancta militia ©), The 
paintings in S. M. Capua Vetere seem to show these soldierly initiations at which 
the naked neophyte and the brandished sword (held by a figure in Persian 
cap and a soldier's cloak) are in the focus’ of interest (99, | 


6. Every Mithraic community was s composed of fully (and not fully) 
initiated members, borne, sacratus, and candidates for initiation or prose- 
lytes.: The initiated were divided according to seven degrees of initiation: 
raven, corax, bridegroom, nymphus, soldier, miles, lion, Jeo, Persian, Perses, 
_ sunrunner, #e/odromus, and father, pater t9.. The initiated having acquired 


xovtoG ‘la Ле, intà des сәу Ere хо) тоїс тоб Міброэ прооўА доу с 
cf. also CUMONT, MMM, II, p. 54. À possible connection with the worship of the Dragon 
(cf. above p. 435 n. 14) will be discussed in another work of mine. 

(115) C£. WIDENGREN, Feudalismus im alten, Iran, Kap. III. Die Erzieherinstitution 
und die militàrisch-soziale Erziehung. 

(116) Text: Erudescite commilitones eius iam non ab ipso iudicandi sed ab aliguo Mithras 
milite, qui cum initiatur in spelaeo, in castris vere tenebrarum, coronam. interfosito gladio sibi 
obatam, quasi rhinum martyrii, dehinc capiti suo accomodatam, monetur obvia manu a capite 
pellere et in humerum si forte transferre, dicens: Mithran esse coronam suam, MMM, II, p. 50. 

' (117) Cf, APULEIUS, MetamorgA., XI 14-15 (the Isis mysteries have no special mili- 
‘tary character and for this reason presumably had taken over the term cohors religionis from 
the Mithraic mysteries); TERTULLIAN, De Corona, XV: Atque exinde nunquam coronatur, 
` idque in signum habet ad probationem sui; sicubi temptatus fuerit de sacramento, statimgue 
creditur Mithrae miles, si deiecerit coronam, si eam in deo suo esse dixerit, MMM, II, 
P- 50. Lactantius, Institutiones divinae, VII 19,5 speaks of the dux sanclae militiae, i.e. Mithra. 

(118) Cf, MINTO in e Notizie degli Scavi », Ser. 5 : 21 (1924), p. 369 with fig. 11. Minto 
doesn't-say anything about the cloak which is, however, clearly visible on the painting. 

(119) For these seven degrees cf. CUMONT, MAM, I, pp. 314 f. with reference to the. 
chief text Jerome, Epist CVII ad Laetam: nonne specum Mithrae et omnia portentosa simu- 
lacra quibus Corax, Nymphus, Miles, Leo, Perses, Heliodromus, Pater iniliantur. Vere instead 
of Nymhus it was read Gryphus in spite of the fact that two Mss. had nymghus, and one 
nunphus. The regular grade of nymphus is common in the Dura inscriptions, viugoc, cf. The 
Excavations at Dura-Europos, p. 123. Not only the Dura inscriptions but also the finds in 
S. Prisca confirm that the grade really was nymphus, Сі. FERRUA, J7 miireo sotto la chiesa 
di Santa Prisca, p. 75 f. This has also been observed by CUMONT, «CRAIB », 1945, p. 403. - 
The representation of the same grade in the mithraeum of Ostia called «Mitreo di Feli- 
cissimo » confirms this interpretation, cf, BECATTI, Scavi di Ostia. — ll, Z Aitrei, p. 109. 


si — 449 —. 


these grades wore corresponding costumes (as in the paintings of S. Prisca ©% 
and the relief of Konjica ‘5, and the pater beside the Parthian dress carried’ 
the long rod of the Magi (i in the paintirigs of Dura). These seven grades 
were divided into two groups, the servants,. Ayferetozintes,.and the partici- 
pants, metéchontes. This last group comprised the higher grades from and . 
inclusive the grade of Jeo, i.e. the members who had received the so-called 
leontica бзэ). 

Every one of the seven grades was under the' protection of a special 
planet so that ; 


corax was in the Zufela of Mercury,. 

nymphus was in the tutela of Venus, 

«miles was in the tetela of Mars, se da 
leo was in the tutela. of Jupiter, 

~ Perses was in the tutela of Luna, 
heliodromus was in the tutela of Sol, it 
pater was in the fufla of Satum.. 


. It is above all the Mithraic sanctuaries of S. Prisca and Ostia that have 
made us acquainted with these astral connections €*3* which of course agrees 
exactly’ with the notice found in Origen, Contra Celsum VI 22, according to 
which there was a ladder'of seven gates, 4/fnax heptépylos ©, 


It should be noted that the &e/iodremus is not found in Dura. inscriptions. The reading d 
énitiantur is due to emendation, the Mss. having imitantur. t 

(120) Cf. FERRUA, of. cz£., pp. 72-78, where it also has been noted that e.g. coraz, leo ~ 
and Perses not always appear in their usual costumes in the sanctuary of S. Prisca. Here 
one Ze? is depicted as holding some lights which corresponds to one representation of. a го 
in Ostia, *' Mitreo delle pareti dipinte ", where a eo appears with a raised torch in his right 
hand, cf. BECATTI, of. c##., pp. 66 f. 

(121) Cf. VERMASEREN, Corpus, II, p. 265: 1896 where v ме вее опе ретѕоп with raven "s 
mask (coraz) and another with lion's mask (4eo). 

(122) Cf. CUMONT, MMM, I, p. 317. The decisive text is found in Porpbyry, De Absti- 
nentia IV 16: óc voùç pv peréyovrac rüv abr@v dpylov'pbatag AMovrac wadsiv... rode 3è 
Sryperotivene xépaxae, quoted im ertenso, МММ, П, р. 42. CUMONT, « CRAIB », 1933, pp. 469 f. 
concluded from inscriptions found on the Aventine that also patres and leones could be Ayge- 
rétai. Vf this be the correct interpretation we must see in this fact a later development, for 
there can be no doubt that we. are confronted here with an original dual organization of high 
antiquity as was shown by FORSBERG, Une forme élémentaire d'organisation cérémoniale, 

. Upsala 1943, pp. 101 f. 

(123) Cf. FERRUA, of. ci#., pp. 72-76, and BECATTI, op cit, PP. 108-111. 

(124) The text in the transl. of H. CHADWICK, Cambridge 1955, p, 334: “ There is a 
ladder with seven gates and as its top an eighth gate. The first of the gates is of lead, the second 
of tin, the third of bronze, the fourth of iron, the fifth of an alloy, the sixth of silver, and the 
seventh of gold. They associate the first with Kronos, taking lead to refer to the slowness of 
the star, the second with Aphrodite, comparing her with the brightness and softness of tin; 
the third with Zeus, as the gate that has a bronze base and which is firm; the fourth with Her- 
mes, for both iron and Hermes are reliable for all works and make money and are hard-working; 
the fifth with Ares, the gate which as a result of the mixture is uneven and varied in. quality; 
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All the consecrated members, cossacranet, looked on themselves as “ bre- 
thren "', fratres 0*9. Mithra himself was not only their divine lord and hero, 
he was their companion and comrade too, comes, adiutor and socius. Both 
the epithets adizfor and socius correspond to Iranian names given to the 
companions in the warrior societies. This is the case also with the name 


| fratres which is, however, the general appellation of the members of mystery 


communities (2. Another term was the Greek symérios, ‘ derived, without 
doubt, from the act of the tunctio dextrarum of the new mysta with the pater”, 
“å repetition of the mythical dwnctio dextrarum of Mithras and Sol ” 6*7), 
A Mithraic community composed of the worshippers of Mithra, cultores Mi- 
thrae ©, was like the warrior society in ancient Iran an organization of 
comrades, where Mithra took the place and position that in such societies 


` was occupied by the society's master or the lord of the following—for the 


following was developed out of such a society, when the accent was put on 
its social and military aspects. The initiated for this reason considered them- 
selves the followers of Mithra, they were his men. Therefore it is but natural 
to find in the mysteries the military forms of initiation ceremonies as inherited 
from Iran, further the military organization, the soldier like ideology etc. 6*9, 

The various organizations of.Mithraic communities, collegia ог sodalizia, 
were ruled by a priesthood, orgo sacerdotum. Every sanctuary had as its head, 


the sixth with the Moon as the silver gate; and the seventh with the Sun as the golden gate, 


- these metals resembling their colours ” * 


(125) Cf. CZZ, III, 3959 = MMM, II, No. 350 = VERMASEREN, Corpus, 1476: fratres; 
НІ, 3415 = MMM, Il, No. 324 = Corpus, 1773: fratribus, III, 3384 = MMM, 1, No. 336 
== Corpus, 1793: fratres. - 

CZL, VII, 1039 = МММ, 11, 486: гит eon sa eranezs. F: rom these inscriptions as well 
as from CIL, VI, 727; NII 3384; LIL 4041 CUMONT, MMM, I, p. 318 concluded that the corsa- 
cranei called themselves Brethren, fratres. 

(126) Sol is called socéws in some inscriptions and the same epithet would seem to apply 
to Mithra of whom, however, it is zef used in the inscriptions known to me. The statement 
in CUMONT, Die Mysterien des Mithra, p. 127, n. with the references to C/Z III 3384 and 
VII 1039 (taken over from 444724, I, p. 308 with n. 6) is wrong: ошу Sol is given the epithet 
socius, However Mithra receives the epithet adiutor CIL, V 5477 = MMM, 15 No. 188 == 
Corpus 717. 

, ‘This epithet adiufor corresponds to Iranian adydver (mi, parth.) and hadiydr (mp.) > 
ayydy, “helper” cf. WIDENGREN, Ze Great Vohu Manah, pp. 79 f.; Jranisch-semitische С 
Kultucbegegnung, p. 89. The epithet socivs corresponds to parvinak, “ companion”, “ fol. 
lower ", cf. for this term WIDENGREN, of. cita p. 27, 56: « ZRGG », 4 (1952), p. 108; Kul- 
furlegegnung, p. 98. 

Mithra is mentioned as comes in Carmen ado. Sonia: v. 49: dicens esse deum comitem, 
cf. MMM, II, p.452. "m 

(127) Cf. Pref. Report, p. 122. È 

(128) The cultores Mithrae are mentioned CZZ, XI 5737 = MMM, Il, No. 157 = 
Corpus 688. The term cultores is not registered in the epigraphical index, I, 346. Бог ће ані. 
tores of foreign deities cf. LA Prana, Foreign Groups in Rome, « HThR », XX (1927), pp. 240 f. 

(129) CUMONT of course like ail other scholars stressed the military character of the 
mysteries but lacking the necessary insight into the Iranian background he was not able 
to discover the connections backwards to the Iranian warrior societies and feudal followings. 
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such a priest, called amis es or sacerdos 639 S He in general belonged to the 
Patres—as is but natural—but there are: examples < of his being one of the 
léones Car), 

It would seem that the patres for their part were ua together in a special 
class under the direction of a common head, for there was found a so-called _ 
pater patrum ©, He cannot, however, be identical with the suremus ponti- 
fex, mentioned by Tertullian, De $raescripi haeret 532, "Those priests, who 
were patres, obviously wore the garment of the Median-Parthian Magi, at 
least in the east. From the. outset they were identical with those Magi—as 
already indicated—they were Magi of Mithra, Dura, Inscript. 859 ©34. 


Nama 
Maximus 
Magus 


The Latin terms used of organizations and priests would-seem to reveal 
a certain adaption of Roman religious vocabulary and spirit. How far this 
adaption went is impossible to say for lack of concrete facts. But we know 
that a Mithraic community possessed the same officials as' those charac-. 
_ teristic of the collegia and sodalicia in the Roman empire, above all a council, 


% 2 


(130) For these terms I give some referetices: co/fegium CIL, VI 404 (uncertain whether 
really Mithraic) = MMM, II, No. 554 = Corpus 331 (uncertain); II] 4444 = Corpus 1722; 
CLL, VI 10232; sodalicium CIL, VI 717 = MMM, Il, No. 47 = Corpus 510, УІ 3728 = 
MMM, TI, No. 58 = Corpus 361; ordo sacerdotum CIL, VI 2151 = MMM, II, No. = Corpus 
521; antistes is found in several inscriptions, important is CZZ, XIV 57 = MMM, Il. No. 132 
= Corpus 259, because we meet with the expression antistes huius loci; CIL; VI 738 = MMM, 
H, No, 37 = Corpus 626 we have sacerdos huius loci. ) 

(131) The inscription CZZ, VI 738 just quoted mentions: Q. Powiesus Primigenius 
gater et sacerdos huius loci cum [sacratis...] As CUMONT observes 44MM, I, p. 323. n. 8 the 
combination fafer e£ sacerdos is frequent. In one case are mentioned: Placidus, Marcellinus 
leo, antistites, cf. CUMONT, MMM, I, p. 324 n.; MMM, II, No. 45 = Corpus 367 — CIL, 
VI 1737; 30824. To what grade Placidus belongs is thus not recorded in the inscription. 

(132) For pater datrum cf. the index MMM, II, p. 535 b, and Corpus, 1, 235, 400-405. 
The title was sometimes made more '* Roman " by being called pater patraius, MMM, |, 
p. 318. Two fafres fafrum could be found in the same community, as was the case in 
Dura. Itis therefore doubtful whether the head of the community really was the pater patrum, 
cf. Report, p. 119 (лотђр лоатёроу). On the other hand. if he was mot called pater patrum we 
don’t know anything about his name, in Latin-speaking communities. In the east his name 
evidently was dpytepetc, as we know from Dura. 

(133) It may be doubted whether this title was ever used officially. In the inscriptions 
we find Jontifex e.g. CIZ, VI 846 — MM, II, No. 25 = Corpus 466 but certainly no pontifex 
maximus. Further cf. CZL, VI 1778 — MMM, II, No. 14 — Corpus 420; VI 2151 = MMM, 
II, No. 18 = Corpus 521. 

(134) It is to be assumed that the ares also kept as their special attribute the long 
black cane, worn by the Mithras-magi .of Dura. In the mithraeum at Ostia called ‘ Mitreo 
di Felicissimo " the emblem of the Za£er is even the black cane, cf. BECATTI, of. ci£., pp. 111 £5 
cf. also CUMONT, 1934, p. 101. It is important to note this association between Mithra 
and the magi, cf. WIDENGREN, Stand und Aufgaben, p. 56; already in the Elefantine papyri 
we: find Mitrasara, maguédjd, KRAELING, Brooklyn Aramaic Papyri, No. 4, p. 170: 24; for 
this name cf. JUSTI, Zranisches Namenbuch, p. 216 b and Prel. Report, рр. 120 f. 
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decuriones, the first 10 members of which, decem primi, were possessed. of 
special tights. To these were added the magistri, heads who were elected 
yearly, the curatores, curators, the defensores, lawyers, and the patroni, the 
rich patrons. AJl the priests, the officials of the community as well as the 
common cuffores had their names written on the roll of members, the a/dum 
sacratorum 039, From the point of view of organization the Mithraic myste- 
ries were administered exactly as the other oriental mystery religions in the © 
Roman empire 639, For their financial position the congregation was depen- 
dent upon the voluntary contributions of its members among whom the patroni 
of course were the most generous contributors. Thanks to these gifts which 
were deposited in the area comunis the expenses were paid for both cultic 
purposes and ‘sanctuaries 37), Usually some ground was given by a rich 
patron where the cultores were able to build their sanctuary. Or a member 
put his house or his cellar at their disposal and it was subsequently transformed 
into a mithraeum usually in the form of a spelunca 439. By means of various 
inscriptions we are able to follow this generosity on the side of individual 
members, a generosity which was also relied upon for the decoration of the 
sanctuary 639), . E 

The single congregation cannot have counted many members. The 
number of them has been calculated to 160 membets at its utmost which 
would correspond exactly with the ancient Iranian principle of military orga- | 
nization. The financial capacity of a single congregation therefore cannot have 
been too great (49. 

7. It is quite possible that there existed at Dura a cult of Mithra in the 
‘form of Mithraic mysteries already at the end of the first post-Christian cén- 
tury (80-85 A.D.). This could possibly be the conclusion to be drawn from 
the inscriptions discovered at Dura, though the evidence is very uncertain 649, 
Dura belonged at this time to the Parthian empire as a border fortress 
but it has already been indicated that a mithraeum has been discovered at 


м 


(135) An album sacratorum is found on the inscription CZZ, XIV 286: album sacralo[rutn] 
= MMM, II, No. 140 = Corpus 325. 

(136) La PIANA, of. cit., p. 314 says of the cult of Jupiter Dolichenus: # It was more 
or less the same type of organization found in the priesthood and collegia of the Metroac 
and Isiac cults *, But the same holds true, evidently, of the Mithraic mysteries too, cf. CUMONT 
MMM, Y, p. 326 where this opinion is expressed. 

(137) On the arca communis (and corresponding terms) in the collegia in general cf. 
LA PIANA, of. cit, p. 242. In.the inscriptions known to me I have not been able to find this 
term, but there is no doubt that the thing was there. 

(138) Cf. CUMONT, MMM, 1, p. 327. The mithraeum of Dura furnishes a good: example 
-of how this process developed. 

(139) Cf. CUMONT, of. cif., p. 327 f 

(140) Cf..CUMONT, of. ci£., p. 65, 328. The perfect agreement between Iranian military 
organization and that of the Mithraic communities was left unnoticed. 

(141) Cf. Pref. Report, pp. 128 f. My statement in Handbuch. der Orientalistik, p. 54 
though hesitant in itself was too positive. I now see the difficulties quite well. 
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Uruk in Mesopotamia, hence well inside the frontiers of this empire ©), 
About the same time we meet with the first votive inscription of the 
Mithraic mysteries in Rome (69-96 A.D.) ©. With the reign of Commodus 
the monuments are more numerous in the whole Roman empire but quite 
especially in the Rhine- and Danubian provinces. “49, As to the spread 
of the Mithraic mysteries it shóuld, however, be observed that traces of the 
worship of Mithra are found from tbe Euphrates frontier up to Britannia. 
Everywhere the Roman army must have been the most active propagator 
of the mysteries. We have emphasized here the fact that the cult of Mithra 
was popular above all in the warrior societies and therefore was possessed 
of a soldierly character. Because of this it is but natural that the Mithraic 
mysteries were propagated above all as a religion of the army. Légions who / 
had served in the East, oriental awxia, individual officers and soldiers of 
eastern extraction, or such persons who had been moved to the west after 
many years of service in the east, all people engaged in/the canteen as well 
all other kinds of people who live with and by an army, all categories 
in the first place have contributed to the spread of the Mithraic religion 
all over the Roman émpire—with the remarkable exception of Greece and 
the oid Greek territories 549, In the second place come other categories 
of oriental origin, especially merchants and slaves, the latter category also 
being used as lower officials in the administration &*9, Accordingly it is to 
be stressed that the Mithraic communities chiefly were recruited from oriental 
circles as well as from such categories which had been in close confact with 
the Orient. The Mithraic mysteries always remained a foreign religion in the 
Roman empire though we can see that they to some degree had been assi- 
milated—after the -pattern of ‘other oriental mystery cults 942. 

The worshippers of Mithra were never.many, even if in the Rhine pro- 
vinces they exercised a rather deepgoing influence also on citizens of an 
entirely civilian character “48. As to Rome the number of Mithraic sanctua- 
ries existent at one and the same time cannot be calculated to more than 100, 
which would give as a result a total sum of not more than 5000-10000 mem- 
. bers of the mysteries (49), 

Because of this highly limited propagation the Mithraic mysteries didn’t 
exercise any influence except on certain classes of the population and the general 


1 


* (142) Cf, above p. 436. 

(143) This is the inscription CZZ, VI 732 = MMM, Il, No. 66 Corpus 362. This 
inscription is a bilingual one, both in Greek and Latin. . 

(144) Cf. CuMoNT, MMM, I, pp. 254 ff. on the spread of Mithraic mysteries in these 
| provinces. Cf. also Die Myszerien des Mithra, pp. 46-49. On Commodus cf. MMM, I, p. 281. 

(145) For these categories cf, MMM, I, pp. 246-262. 

(146) C£. CUMONT, vf. cit., pp. 262-273. 

(147) The process of assimilation has been well ‘investigated by LA PIANA, op. cit, 

{148} Cf. LEHNER, Orientalische Mysterienkulte im römischen Rheinland, « Bonner 
Jahrbücher s, 129 (1942), pp. 5t f. 6s. 

(149) Cf. VERMASEREN, De Mithrasdienst in Rome, p. 88-95, 149. 
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importance of these mysteries in Roman society and in the empire has most 
probably been considerably exaggerated 659, 

It has been our chief task to demonstrate here both the Iranian origin 
of the Mithraic mysteries and their original setting-in-life as being the special 
cult of the Iranian warrior societies. It is well known that Franz Cumont, 
the great pioneer in our studies, to whom due homage should be paid, always 
came out very strongly in the defence of the Iranian origin of the mysteries. 
As to their immediate origin he turned his attention in a special direction 
giving the following statement in the 3rd ed. of his Les religions orientales dans 
le paganisme romain (p. XIV f.). “Les sectateurs de Mithra ont assimilé la 
pratique de leur religion au service militaire. En y entrant, le néophyte était 
astreint à un serment (saeramenmium) semblable à celui qu'on exigeait des 
recrues dans l'armée, et l'on imprimait sans doute pareillement sur sori corps 
une marque indélébile, gravée au fer ardent. Dans la hiérarchie mystique, 
le troisième grade était celui de soldat (m3/es): désormais l'initié fait partie 
de la sainte milice du dieu invincible et combat sous ses ordres les puissances 
du mal. Toutes ces idées et ces institutions s'accordent si bien avec ce que 
nous savons du dualisme mazdéen, où toute la vie est conçue comme une lutte 
contre les esprits malfaisants, elles sont si inséparables de l’histoire même du 
mithriacisme, qui fut toujours par excellence une religion de soldats, qu'à 
n'en pas douter, elles lui ont appartenu dés avant son arrivée en Occident ”. 


He then adds: '' D'autre part, nous trouvons dans le christianisme des 
сер ав шиха 

After discussing the possibility of an influence exercised by the Mithraic 
mysteries on the young Christianity, but declining to find any such influence 
here, he proceeds to give the following statement as his considered opinion 


(p. XVI f): 


" Cette conception de la vie, et spécialement de la vie religieuse, était 
donc trés répandue dés le commencement de notre ére. Elle est manifeste- 
ment antérieure 4 la fois au christianisme et au mithriacisme. Elle s’est déve- 
loppée dans les monarchies militaires des diadoques asiatiques, qui étaient 
en partie des adeptes du dualisme mazdéen. Nous connaissons les serments 
d'allégeance que leurs sujets prétaient à ces souverains divinisés. Ils s'enga- 
geaient à les défendre et à les soutenir aux dépens mémes de leur propre vie, 
à avoir toujours les méme amis et les mémes ennemis qu’eux; ils leur vouaient 
non seulement leurs actions et leurs paroles, mais jusqu'à leurs pensées. Leur 
devoir était de consentir un abandon total de leur personnalité en faveur de 
ces monarques égalés aux dieux. Газ Ша sacrée. des v ri'est que cette - 
morale civique considérée au point de : vue religieux. Le loyalisme se confon- 
dait alors avec la piété ”. " : 


(150) Cumont undoubtedly committed himself to some exaggeration, cf.. MMM, 1, 
рр. 338 ff. ; 
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I think that Cumont was right when insisting on the role played by the 
Hellenistic monarchies. Our survey of the Mithraic mysteries has tended to 
emphasize their North Iranian connections and quite especially the impor- 
tant position of the kingdom of Pontus and its armies in propagating the cult 
of Mithra. But I have tried here to show that it was not by chance that 
. _ the mysteries were spread above all in the Roman army or that their ideology 

always preserved its military character. It can be demonstrated—as I hope 
to have shown conclusively—that the cult of Mithra as practised in his my- 
steriés emanated from the warlike societies or feudal followings in Iran, and 
there above all among the Parthians and in the Parthian period. Adapting 
themselves to the different conditions in the Roman empire the mysteries 
nevertheless always have exhibited such qualities both in organization and spirit , 
that befit religion of soldiers. This fact is due to their original setting in life 652. 


^ The preceding paper (which owes its existence to the kind invitation of the Accademia 
Nazionale dei Lincei to take párt in the symposium arranged by the Academy and to speak 
on the present theme) is based on my contribution to the « Handbuch der Orientalistik », I, 
VIII 2 (1961), "Synkretistische Religionen " where the Mithraic mysteries were treated . 
pP. 44-55. That text; however, has not only been corrected and supplemented in details but 
also considerably enlarged and al the notes have moreover been added. It goes without 
saying that in the present paper there could be no question of completeness but 1 have tried 
to give the necessary references to both sources and'such literature where further information 
may be obtained. I find it regrettable that the repart of the Dutch excavations ofS. Prisca 
at the moment of writing was still unpublished. I. had access, however, to the preliminary 
account given by VERMASEREN-VAN ESSEN, ¢ Antiquity and Survival», 1 (1955-56), 
pp. 3-36. When correcting the proofs I introduced a few references to their final report. 


^ 
. 


ABBREVIATIONS. 
«BCR» = Bulleting della Commissione Archeglogicas: . 
« BSOAS » = « Bulletin of the School of Oriental and African Studies », 
CIL = Corpus Inscriptionum Latinarum. : 
Corpus == VERMASEREN, Corpus Inscriptionum et Monumentorum Religionis Mithriacae 
+CRAIBe = «Académie des Inscriptions & Belles-Lettres. Comptes Rendus ». - 
«HThRs = «Harvard Theological Review ». 
e JCS s = ¢ Journal of Cuneiform Studies ». 
€JRS» = «Journal of Roman Studies». . 
MMM  — CUMONT, Textes e? Monuments Figurés relatifs aux Mystères de Mithra. 
«МО» — «Le Monde Oriental s. 


«OrSuecs = «Orientalia Suecana ». 

(Preliminary) Report = The Excavations at Dura-Europos. Preliminary Report of the Seventh 
and Eighth Seasons of Work, | 

«КАА» = «Revue des Arts Asiatiques s. 


(151) Much more details could of course be adduced to show this and Cumont him- 

self has pointed out several points, not the-least in the field of eschatology. For the eschato- 

_ logical conceptions to be found in the cult of Mithra cf. also the comprehensive survey given 

in WIDENGREN, Die Religionen lrans, pp. 199-207. For some highly suggestive views con- 

cerning possible connections between the Mithraic mysteries and the arrangement of the 
Avesta cf. HARTMAN, s OrSuecs, V (1956), pp. 74-78. : 


— 456 — 


Intervento sulla relasione. del prof. Widengren. 


DujéEv. — Chiedo scusa se prendo la parola per portare la discussione 
sul terreno storico dell’ epoca medioevale, mostrando in poche parole e con 
qualċhe ipotesi, ‘forse un po’ ardita, le tracce della religione del Mitra in 
tali tempi. Mi pare possibile collegare il problema del mitraismo con la 
grande discussione, svoltasi negli ultimi anni in modo particolare, circa l'ori- 
gine delle eresie dualistiche nel mondo europeo, vale a dire il bogomilismo, 
il paterenismo, il catarismo ecc. Si afferma, pare a buon diritto, che queste 
eresie costituiscono una vera catena di dottrine, il cui inizio si pone nella 
predicazione di Mani, e giunge, in Europa, sino agli Aibigesi. Mi permetto 
di osservare che la religione di Mitra ebbe una vastissima diffusione nella 
Penisola balcanica, dove sono stati rinvenuti numerosissimi monumenti 
collegati con questo culto. Si deve ricordare inoltre che il mitraismo non rimase 
soltanto un fenomeno proprio all'età classica o immediatarnente post-classica, 
. ma, specie nei territori balcanici, si conservò, come pare, sino ad un'epoca 
assai tarda. Se in altre regioni dell'Europa la religione di Mitra venne sosti- ' 
tuita dal cristianesimo vittorioso, non fu.cosl nei Balcani, dove la fede cri- 
sitana s'impose nel sec. IX. Parlando poi della fine del mitraismo, non 
bisogna dimenticare mai la conclusione importantissima alla quale giunse 
uno dei migliori conoscitori di. questa religione, il compianto Fr. Cumont. 
La sua affermazione circa una continuità fra il mitraismo e il manicheismo 
ci permette di stabilire anche l’inizio del dualismo balcanico: il culto solare 
ed il dualismo del mitraismo € del suo successore dottrinale, il manicheismo, 
non rimasero senza influsso anche sulle popolazioni di stirpe slava, che nei 
secoli vI-VII si stabilirono nella Penisola balcanica, dove nacque e si pro- 
pagò nei secoli posteriori la dottrina del bogomilismo. | 
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Fig. 1. - ASIA} ca, 100 A. D. 
(A. HERRMANN, Historital and Commercial Afljs of China, Cambridge Mass., 1935, pp. 26-27). 
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